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Abstract

Ayurveda is serving the mankind for centuries with a holistic approach. This system has 
preached to treat the diseases which are only curable by the physicians. It has advised the 
physicians to strictly avoid treating the incurable diseases. In order to assess the incurability 
of the diseases or the incurable state of a patient; this system has preached the signs and 
symptoms of incurability which are known as arista-vijnana, which have been described in 
Brhattrayi of Ayurveda. Though Caraka has placed them in a separate section of his treatise, 
Cakrapani and Dalhana have also spent a considerable portion in their commentaries dealing 
with arista-vijnana. They were two renowned scholars who have commented with a depth of 
wisdom on Susruta Samhita. In this paper, the author has tried to present the comparative 
and critical comments of both commentators based on Bhanumati and Nibandha Samgraha, 
respectively, over arista-vijnana as described in Sutrasthana of Susruta Samhita. Dalhana was 
greatly infl uenced by Caraka Samhita with regard to the prognostic science. On the other hand, 
Cakrapani repeatedly recognized the superiority of the indriya-sthana of Caraka Samhita with 
regard to analysis of prognostic science.
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Introduction

In comparison to Caraka Samhita, Susruta Samhita does 
not contain indriya-sthana, which is generally observed in 
samhitas belonging to Atreya sampradaya. Susruta has well 
discussed concepts of prognostic sciences (arista-vijnana) and 
their importance in medical science and matter related to 
arista-vijnana is available in sutra-sthana. The third chapter 
of sutra-sthana, i.e. Adhyayana-sampradaniy-amadhyaya (slokas 
8–9),[1] gives indications of the contents of arista-vijnana which 
are discussed in the chapters 28–33.

Cakrapani while commenting on the beginning of the 
indriya-sthana of Caraka Samhita stated that diseases are to be 
treated only if they are curable. A physician should know the 
signs which indicate the incurability of diseases and their complex 
phenomena leading to the death of a patient.[2]

Thus the section dealing with the prognostic aspect of 
diseases, i.e., indriya-sthana of any samhita, is very important 
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and as such it has been given place before the section of 
cikitsa-sthana (treatment). Indra here means vital breath/life 
(prana) and its end-indicating signs are rista, which are known 
as indriya.[3] Thus the section dealing with this is also known as 
indriya-sthana.[4]

Materials and Methods

The present study is mainly literary in nature and therefore, 
mainly views of both the commentators are independently 
interpreted, critically discussed, and later are compared with 
each others’.

Selection of texts
• Dalhana, Nibandha Samgraha Tika on Susruta Samhita 

along with Naya Candrika Tika on Susruta Samhita 
of Gayadasa, edited by Acharya Yadavji Tikamji, 
Chaukhambha Orientalia, Varanasi, reprint edition, 1992.

• Cakrapani Dutta, Bhanumati Tika on Susruta Samhita, 
published by Sri Swami Laxmiram Trust, Jaipur, 1939.

Discussion

In sutra sthana of Susruta Samhita, chapters in which 
arista-vijnana have been discussed, i.e. chapters 28–33, there are 
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some differences in names of chapters as well as minor variation 
of texts exists in both editions of Susruta Samhita which are 
taken by Cakrapani and Dalhana [Table 1].

Differences exist in titles of the chapters 28, 29, and 33. In 
chapter 33, differences are also found in scripts of Susruta 
Samhita in both Cakrapani and Dalhana versions.[5] These 
variations of texts are also found in tadapatra (manuscripts). 
Even Harancandra in some points differs from versions of 
Cakrapani and Dalhana.[6]

Dalhana in the very beginning of his commentary upon 28/3 
classifies aristas into two types – niyata (definite) and aniyata 
(indefinite).[7] These two types of definite and indefinite 
aristas have been explained with the examples of fire and 
smoke, flower and fruit, and clouds and rainfall. Among these 
examples, fruit and rainfall are for indefinite whereas fire is for 
definite. For the indefinite aristas, he stated that these groups 
of aristas do not give rise to the effects inevitably. On the other 
hand, definite ones surely give rise to the effect and aristas 
originated by dosas come under this group. But Cakrapani 
accepted niyata-aristas indicating the certainty of death with 
quoting the supporting arguments from Caraka, indriya-sthana 
chapter 11[8] and chapter 2[9] and accepted that niyata-aristas 
are not vyabhicaritvam as a definite sign of death.

Cakrapani quoting Caraka, indriya-sthana, even discusses niyata 
and aniyata based on avyabhichari and vyabhichari (definite and 
probable indicators of death). Cakrapani though did not clearly 
mention purusa-asrita and purusa anasrita aristas, but discussed 
clearly kala mrtyu and akala mrtyu with or without aristas and 
gave opinion basically dependent on indriya-sthana of Caraka 
Samhita.[10]

On the other hand, Dalhana discussed niyata and aniyata 
based on the examples stated in Susruta Samhita and indirectly 
agreed to discuss aristas based on purusa anasrita subjects. Here 
Dalhana had not directly quoted Caraka but it seems that he 
got influenced by indriyadhikara of Atreya sampradaya.[11]

In context of the interpretation of su. 28/4 regarding the 
meaning of asu-vyatikramat, Cakrapani has taken its meaning in 
the sense of quick destruction after appearance which happens 
without taking time. Here he quoted the examples of vidyut 
(thunder), etc.[12] On the other hand Dalhana explained that 
asu-vyatikramat- as soon as origin of aristas death takes place, 
thus like piercing of hundred leaves of utpala which is not 
observed.[13] However, some interpret that the aristas retract as 
soon as they appear.[14]

According to Dalhana, kila (su. 28/5) means traditional 
scripture (agama)[15] but Cakrapani did not interpret the word 
“kila” like Dalhana and stated the word brahamana, etc. as that 
was not relevant to the subject, and gave the same example in 
this concern.[16]

Susruta Samhita, authority of surgery, deals with wound, abscess, 
ulcers, etc. Susruta stated that being the object of salya-tantra; 
examination of vrana should be based on the perception of 
indriyas. Dalhana (su. 28/8) interprets that adi means sabda 
and sparsa should be taken. He takes svabhavatah as prakrtitah. 
Vaikrta is that which is different from prakrtitah.[17] While 
commenting on Su. su. 28/9–10 Dalhana has enumerated the 
prakrta gandha as dwandwaja that is based on predominance of 
two doshas for a particular type of smell such as laja, atasi-oil, 
and tila-oil; these three are found in vata-pitta, vata-kapha, and 
pitta-kapha, respectively.[18] But Cakrapani interpreted prakrta 
gandha as it has a relation with vata.[19] Commenting on vaikrta 
gandha, Dalhana has stated putivallura as dry meeting with 
pus; matkunah is a tiny insect growing in bed, etc. whereas 
Cakrapani says matkunah as ungasah (bugs).[20]

Both Cakrapani and Dalhana substantiated the view of Susruta 
stating the necessity of knowledge of prakrta awastha and its 
comparison with vaikrtaawastha as an indicator of prognosis. 
Particularly when discussing a prognosis based on varna 
(su. 28/13–15), Dalhana directly gives indications about what 
can be features of vranasotha, vidradhi, etc.; simply localized 
swelling associated with different cardinal signs and symptoms, 
example.g., dhyama, is discussed as isat krsna[21] by Dalhana but 
Cakrapani discussed it as gandhatrna or dark brick color.[22] The 
signs and symptoms of different abnormal varna and rasa are 
to be inferred on a wound based on the predominance of any 
dosha. Same principles are followed in support of the views of 
Susruta in relation to sabda, sparsa, and akrti when these get 
vaikrtaawastha. Both Dalhana and Cakrapani do not elaborate 
these.

Dalhana mentions variation of scripts of original text (su. 28/13) 
but he does not agree with this variation because it is not 
accepted by commentators and says that this verse is followed by 
blind supporters. Dalhana has quoted these verses.[23]

The name of chapter 29 has variations in both commentaries as 
already compared in Table 1.

While commenting on su. 29/3, Dalhana has explained 
the word nimitta as sarpadidarsana,[24] (which indicates 
auspiciousness and inauspiciousness) whereas Cakrapani takes it 
as auspiciousness (purnakumbhadi).[25]

Discussing the dutadarsana su. 29/5, Dalhana takes pakhanda 
word for kapalika.[26] But the view of Cakrapani is more wide 
and full of orthodox thinking as he stated “pakhanda” as 
vedabahyasramasthah[27] that means those who do not believe 
in vedas, i.e., heterodox thinker and followers of Saugatadayah 
(Buddha, etc.).

In the context of explaining the speech of the messenger 
su. 29/9, Cakrapani has interpreted ruksa as lasita-viparitam[28] 
means speech having the absence of affection, but on the other 
hand Dalhana interpreted this term as the unfriendly speaking 
(maitrirahitam vacah).[29] Further, Cakrapani stated nisthuram 
as opposite to soft speaking (pesalaviparitam), but Dalhana 

Table 1: Variation of texts
Ch. 
no.

Title of the chapter as 
per Bhanumati

Title of the chapter as 
per Nibandha Samgraha

28 foijhroz.kfoKkuh;e/;k;e~* foijhrkfoijhroz.k 
foKkuh;e/;k;e~

29 foijhrkfoijhrnwrLoIu
fun’kZuh;e/;k;e~

foijhrkfoijhrLoIu
fun’kZuh;e/;k;e~

30 iapsfUnz;kFkZfoizfrifÙke/;k;e~ iapsfUnz;kFkZfoizfrifÙke/;k;e~

31 Nk;kfoizfrifÙke/;k;e~ Nk;kfoizfrifÙke/;k;e~
32 LoHkkofoizfrifÙke/;k;e~ LoHkkofoizfrifÙke/;k;e~
33 okj.kh;e/;k;e~ vokj.kh;e/;k;e~
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taken nisthuram as harshly speaking or rugged speaking 
(kathoravacanam).

Regarding the day of approach to the physician by messenger 
su. 29/19, Dalhana interpreted the term sandhi-dinani as the 
date fixed for rituals (devapretakaryahani)[30] but Cakrapani has 
accepted the sandhi-dinam as the 15th day of the dark half or 
every loonier month (amavasyatithi)[31] and this is related to the 
Indian calendar.

During the interpretation of auspicious su. 29/27–31, 
Cakrapani has discussed udakumbham as a pitcher full of 
water (udakapurnah kumbhah) which is auspicious one and 
in his support he mentions a verse from Caraka Samhita 
indriya-sthana[32] and from Nimitta Grantha,[33] while Dalhana 
has interpreted it as pitcher full or empty. Further, he indicates 
that at the time of entry, the pitcher (kumbha) should be 
full and at the time of departure the pitcher should be 
empty.[34] Cakrapani accepts swalankrita in place of alankrita 
and takes it as that which is smeared with paste, etc. (alepadina 
manDitah)[35] and some take it as an adjective for a virgin 
girl, but Dalhana stated that alankrita kanya means virgin girl 
wearing good apparel (bhusanavatikanya).[36] Dalhana accepts 
aksata as lajah, whereas Cakrapani takes it as unbroken barley 
(aksatayavadi).[37] Again Cakrapani interprets the word sumanah 
as flower (puspam)[38] but Dalhana says sumanah as pleasant 
disposition of physicians.[39]

Explaining su. 29/41–45, Cakrapani has quoted a verse 
from the text book of astrology which predicts sakuna 
(nimittasastra).[40] Dalhana mentions nimitta as which indicates 
well and bad (subhasubha sucakam).[41] Here Cakrapani read 
lagna in place of bhagna in mulapatha and interprets it as 
the attachment of thorn, etc. in cloth and others.[42] Dalhana 
interprets bhagna as breaking and stated that some read lagna 
in place of bhagna and also interpreted it as the entanglement 
of cloth, etc.[43] Further, in the same context Dalhana explains 
daurmanasyam as deranged mind (cittavicestitam).[44]

During the interpretation of su. 29/67, both Cakrapani and 
Dalhana have quoted from the same source, e.g., from the 
fifth chapter of Caraka Samhita indriya-sthana[45] and forth 
chapter of Susruta Samhita sarira-sthana.[46] Further, Cakrapani 
has described that when the vitiated three doshas fully cover 
the manovaha-srotas, then a person dreams which has been 
accepted as aristas.[47] In support of his views, he quoted a verse 
from the Caraka Samhita indriya -sthana fifth chapter.[48]

In the context of explaining su. 30/2, Dalhana explained 
pancendriya as the five sense organs as ears, etc., their objects 
as sound, etc., and faulty perception of these due to less use or 
excess use. The word panca (five) is used for the elimination 
of motor organs (karmendriya) and mind (manas), which are 
both sensory and motor. The motor organs (karmendriya) are 
understood by sarira itself and the mind is included by indriyas 
itself as sensory organs do not perceive their objects without 
mind[49] while Cakrapani has interpreted pancendriyartha 
as objects of indriyas, namely, sabdadayah.[50] The opposite 
character of these or other than these may be known as 
conflicting perception. Here he stated two types of ristas – (1) 
bahyabhutadigatam and (2) antara-sariragatam,[51] but Dalhana 
has not stated so. Cakrapani discussed that the previous two 
chapters have been elaborated for the examination of the 

bhutadigatam; after that, the physician examines aturgata-ristas 
which are based on the abnormality of objects of the five 
indriyas by visiting the house of patients as described in this 
chapter.[52]

In su. 30/3, while considering the nature relating to physique 
and behavior, both Dalhana and Cakrapani have interpreted 
few terms in their own ways. In support of their views, both 
have cited references from the Caraka Samhita indriya-sthana 
first chapter. Views of both commentators have maximum 
similarities [Table 2].

Here Dalhana interpreted silam as manasobhavah 
and he also quoted others’ interpretation of silam as 
samadhanayuktammanah[53] while Cakrapani accepts silam as 
the function of mind (manovrtti). He has indicated that manah 
is characterized by sila.[54] Explaining the prakrti, Dalhana cited 
a reference from Caraka Samhita indriya-sthana and mentioned 
six different types of prakrti.[55] Cakrapani has also explained 
similarly[56] and even explained vikrti by citing references from 
Caraka Samhita indriya-sthana.[57]

During the explanation of su. 30/10 Dalhana explained that 
atisugandhih here means suddenly becoming excessively 
fragrant without the application of fragrance.[58] Cakrapani 
reads sugandhim-vati in place of sugandhirvati and interpreted 
it as the physiology of vata, which means transportation or 
movement of good fragrance, and even stated grammatical 
etymology of vata as va = gatigandhanayoh.[59]

Further, in the same chapter, su. 30/19, Cakrapani explains 
the astapadakaram as the shape of the sarika, small 
pond (sarikakaram)[60] while Dalhana has discussed it as 
astapadakaram which means a quadruple playground seen as a 
chessboard marked by lines (kosthasantana).[61]

During the interpretation of su. 31/1, both Cakrapani and 
Dalhana have stated verses from Caraka Samhita indriya-sthana 
and Dalhana opined that differences among complexion, 
luster, and shade are limited not only to characters but also to 
number; such as complexion (prakrtavarna) is of four types, 
luster (prabha) is of seven types, and shade (chaya) is of five 
types.[62]

In the context of the discussion of su. 31/4, Cakrapani only 
defined the term hrih as shyness (lajja) and not mentioned 
other words which are included in the original script of Susruta 
Samhita. Dalhana has defined and interpreted these terms in 
his own views.[63] Here Dalhana has also quoted other views as 
variation in the first line of this verse along with commentary 
according to others.[64]

Dalhana quoted the opinion of others and stated that all 
abnormalities appear related to behavior excluding luster. 
Further, according to others’ interpretation, meanings are as 
follows: sri, wealth; tejas, working power; ojas, pure essence 

Table 2: Similarities in views

Terms Views according 
to Cakrapani

Views according 
to Dalhana

‘kjhje~ izkf.kdk;% ikapHkkSfrd izzkf.kdk;%
'khye~ eukso`fÙk% ekulks Hkko%
izd`fr% LoHkko% LokHkkfod% izkf.kuks futks /keZ%
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of dhatus located in the heart. Opposite to grace, wealth and 
working power are considered as bad prognosis within a year; 
again destruction of memory, strength, etc. are indicated as bad 
prognosis for 6 months.

In the context of interpreting su. 31/10, Cakrapani has 
explained the kesa-simanta by quoting a verse from Caraka 
Samhita indriya-sthana which indicates changing the simanta as 
an arista state.[65] Dalhana has interpreted kesa-simanta as lining 
in the hairs and eyebrows and stated that this arista results in 
death within 3 days if the person concerned is diseased and in 
6 days if he is healthy.[66]

In this context, Cakrapani has mentioned a reference from 
Caraka Samhita indriya-sthana.[67]

While explaining edema of feet associated with complications 
(su. 31/19), Cakrapani interpreted ananyopadravah as 
the complications of only sopha. Further, he recalls the 
complications of sopha by citing verse 23/8 of Susruta Samhita 
cikitsa-sthana with a slight variation.[68] He read sothinam 
ksapayanti in place of sunam samksapayanti. He has also 
explained the term ananyopadrtavakrtah in another way. He 
explains it as that (sopha) which is not caused as a complication 
of another disease, i.e. caused as independent disease. One 
(sopha) which is caused as a complication of the other diseases 
such as arsa, pandu, etc. in legs is not an arista.[69] Here 
Cakrapani has quoted a verse from Ksarapani in reference to 
sotha-roga, which shows situations of the incurability of the 
padasamutthita sotha.[70] Dalhana stated that some others 
describe and interpret ananyopadravakrtah as edema which is 
caused by factors other than pandu-roga, udara, piles, etc. and 
is incurable, while that caused by pandu-roga, etc. is curable. 
He further stated that some read it as ananyopadravagata[71] 

while others read it as ananopadravagata reaching face from 
feet along with complications.[72]

In the context of explaining the effect of inappropriate treatment 
(su. 31/30), Dalhana has discussed the visamopacara as insufficient 
or inappropriate treatment.[73] Here Cakrapani has classified the 
mrtyu into three types: (1) apacarakrtam, (2) niyata-karmajanyam, 
and (3) praniswabhavasamgatam.[74] Cakrapani has explained 
the word karmabhisca as kalapakaniyataih karmabhih (those 
actions which are certain to mature due to the effect of kala) 
while Dalhana in this reference has given his views by giving 
the word karmabhisca as sarirasthapakaih (actions which hold 
the body) and ksinaih (decreased) as the remaining part. Here 
he has given an account of view of other scholars who state that 
yuktivyapasraya marana is indicated by the word visamopacarena, 
daivavyapasraya marana by karmabhisca purakrtaih, and swabhava 
marana by anityatvacca.[75] In this way, there are three types of 
causes of death.

In the context of explaining the affliction of bhuta, preta, etc. 
(su. 31/31), Cakrapani has defined the pretah as a type of pitr, 
which is a specific stage after death.[76] But Dalhana has directly 
explained it as a dead individual.[77] Cakrapani has discussed 
the term bhuta as a type of pisaca bheda,[78] while Dalhana has 
stated bhuta as Yamanucara (follower of Yama)[79] and pisaca as 
one who takes flesh as diet, a specific yoni of deva.[80] Further, 
he explained raksamsi as the follower of Ravana.[81] Cakrapani 
has not explained the word raksamsi. Dalhana has explained 
the word upasarpanti as to move nearer (samipamgacchanti),[82] 

while Cakrapani has explained it as to move nearer and 
consuming ojas.[83]

In the context of explaining the transformation of naturally 
established bodily attributes (su. 32/3), both Cakrapani and 
Dalhana explained the terms which are shown in Table 3.[84]

Dalhana has further stated that when hard parts of the body 
like hair, beard, nails, teeth, ligaments, vessels, channels, etc. 
become soft and soft organs like muscles, fat, marrow, etc. 
become hard all of a sudden, then these states are known as 
arista laksana.[85] Cakrapani has enumerated some organs only 
like bones, teeth, etc.[86] Dalhana enumerated rakta as mrdunam 
(soft), while Cakrapani has enumerated mamsa-medadi as 
mrdunam (soft). In this group, rakta has not been considered.[87]

In the context of explaining (su. 32/4) the term 
vakranuvakragagrahah both Dalhana and Cakrapani have 
similar views about astrology. Dalhana explains vakraga as 
the movement of graha out of its orbits (rasi).[88] Cakrapani 
interprets purvarasigamanam as vakratwam. Further, he has 
stated that punah means anuvakratwam which is the movement 
between starting from one house, and again nurturing back in 
its own house is anuvakratwam.[89]

Conclusion

There are considerable similarities in the method of explaining 
different signs and symptoms indicating arista laksanas based 
on indriyas. Cakrapani repeatedly quoted references from 
Caraka Samhita indriya-sthana to substantiate his opinion, 
while Dalhana also refers to Caraka Samhita indriya-sthana but 
not so much.

Table 3: Explanation of terms by Cakrapani and 
Dalhana
Views of Cakrapani Views of Dalhana

'kqDykukfefr 
ykspukUrnUrknhuke~A

vdLekPp 'kqDykuka us=Sdns'kkuka 
fufuZfeÙka dk".;Za ej.kk;A

d`".kkukfefr 
ykspue/;kuke~A

d`".kkuka ykspue/;L; 
rk#.;s ds'k'eJqyksEukap 
'kqDyRoefj"Ve~A

jäkukfefr 
ftàkrkYoknhuke~A

jäkuka us=kUrikndjryrkYoks 
"BftàkukekdfLedeU;o.kZRoa 
'osrihrd`".kukhyRoefj"VfefrA

fLFkjk.kka 
dfBukukefLFknUrknhuke~A

fLFkjk.kka dfBukuka ds'k'eJqu[k
nUrfljkLuk;qlzksr%izHk`rhuka e`nqRoa 
dkseyRoefj"VfefrA

e`nwukfefr 
ekalesnvknhuke~A

e`nwuka ekal'kksf.kresnkseTt'kqdzuk
fHkân;;d`RIyhgizHk`rhuka fLFkjRoa 
dkfBU;a fod`frfjfrA

viru/kfeZ.k% 
ds'ku[kkn;%A

r=kiru/kfeZ.k% 
ds'k'eJqykseu[kkn;%] 
rs"kka iru/kfeZRoefj"Ve~A

iru/kfeZ.k% 
Losnaew=aiqjh"kkn;%A

iru/kfeZ.kka 
Losnew=iqjh"kknhukeiru/k 
feZRoefj"Ve~A
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From the above discussion of chapters 28–32, it is observed 
that both Cakrapani and Dalhana took the extensive help of 
indriya-sthana of Caraka Samhita in support of their views and 
substantiate the prognostic (arista laksana) views of Susruta 
Samhita. Apart from indriya-sthana, of Caraka Samhita, 
Harita, Ksarapani, Nimi, etc. are also occasionally quoted by 
both. Cakrapani being the well-known commentary of Caraka 
Samhita, so naturally a great influence of Caraka Samhita upon 
Cakrapani is observed. On the other hand, though Dalhana is 
well known for his lone work on Susruta Samhita, his frequent 
quoting of indriya-sthana of Caraka Samhita is a significant 
influence of astrology for ascertaining prognostic views, which 
indicates that astrology being the contemporary science was 
also well considered by the practitioners of Ayurveda. Cakrapani 
has mentioned nimitta grantha and nimitta sastra.

Appendix - 1: Referred Shloka

1 ---------------nwrLoIufun'kZue~AA i´~psfUnz;a rFkk Nk;k LoHkkok}SÑra 
rFkkA·okj.kks------------------------------AA lq0lw0 3@89

2 'kkjhjs fpfdRlkf/kdj.ka 'kjhja izfrik| fpfdRlk oDrO;k] lk p lk/; ,o 
jksxs oDÙkO;k uklk/;jksxs]------------- p0 b0 1@2 pØ0 

3 bUnz'kCnsu izk.k mP;rs] rL;kUrxrL; fy³~x fj"Vk[;fefUnz;eqP;rs]
p0 b0 1@2 pØ0 

4 rL;sfUnz;L; LFkkufefUnz;LFkkue~A p0 b0 2@2 pØ0
5 ikÜoZHk³~xkUufo}s"k'kksQkrhlkjihfMre~A 

fofjäa iw;Zek.ka p otZ;snqnjkfnZre~AA 13AA 
;ksfulaoj.ka l³~x% dq{kkS eDdYy ,o pA 
gU;kr~ fL=;a ew<xHksZ;Fkksäk'pkI;qinzok%AA 14AA a
lq0 lw0 33¼pØikf.k lEer ikB½

 xHkZdks"kijkl³~xks eDdYyks;ksfulao`fr%A 
gU;kr~ fL=;a ew<xHksZ;Fkksäk'pkI;qinzok%AA 13AA
ikÜoZHk³~xkUufo}s"k'kksQkrhlkjihfMre~A 
fofjäa iw;Zek.ka p otZ;snqnjkfnZre~AA 14AAa 
lq0 lw0 33 ¼MYg.k lEer ikB½
vok´~ph ok·I;qn´~ph ok {kh.kekalcyks uj%AA
tkxfj".kqjlansgeqUeknsu fou';frAA 25AAa
lq0 lw0 33 ¼pØikf.k lEer ikB½
vok³~eq[kLrwUeq[kks ok {kh.kekalcyks uj%AA
tkxfj".kqjlansgeqUeknsu fou';frAA 25AA 
lq0 lw0 33¼MYg.k lEer ikB½

6 ikÜoZHk³~xkUufo}s"k'kksQkrhlkjihfMre~A
fofjäa iw;Zek.ka p otZ;snqnjkfnZre~AA 12AA 
;Lrk¸;fr folaK'p 'ksrs fuifrrks·fi okA
'khrkfíZrks·Ur#".kk'p Tojs.k fez;rs ju%AA 13AA 
lq0 lw0 33¼gkjk.k pUæ lEer ikB½

7 fu;rkfu;rHksnsu f}fo/kefj"Va izdk'kf;rqekg------
lq0lw0 28@3 MYg.k 

8 r|fn lafnX/kej.k[;kida-------;nqäa ^^fØ;kiFkefrØkUrk 
9 pjds·fi ^^vI;soa rq Hkosr~ iq"ia QysukuqcfU/k;r~A 

u Rofj"VL; tkrL; uk'kks·fLr ej.kkn`rs** ¼p0ba0v02@4½ 
bfr lq0lw0 28@3 pØ0

10 iq"ikfng dkykUrjkfu;rQylaEcU/kks----------;nqDraand/kzqoa Rofj"Vs ej.ke~ 
bfr( pjds·fiand vI;so rq---------u Rofj"VL; tkrL; uk'kks·fLr 
ej.kkn`rsA ¼p0b0 2@5½ lq0lw0 28@3 17 pØ0

11 fu;rkkfu;rHksnsu f}fo/kefj"Va izdk'kf;rqekg-----
f}fo/kefj"Va izdk'k;fUr cgoks n`"VUrk bfr u nks"k%AA 
lq0lw0 28@3 MYg.k

12 ;Fkk fo|qnkfn {k.kek=LFkkf; Hkwrefi uksiyH;rsA lq0lw0 28@4 pØ0 
13 vk'kq O;frØekfnfr;nSokfj"VeqRiUua rnSo ej.kkfnfr] 

mRiy'kri=O;frHksnor~(------lq0lw0 28@4 MYg.k
14 vU;s Rok'kqO;frØea;nSokfj"VeqRiUua rnSo fuorZr bfr eU;UrsA 
 lq0lw0 28@4 MYg.k

15 fdy'kCnks·=kxekFkZa lwp;fr(---------- lq0lw0 28@5 MYg.k
16 ----] fdURoL;kiokneykSfddsuksik;sukg czkã.kSfjR;kfnA 

czkã.kSfjR;kfnuk;Uej.kfuokj.ka rUuSrPNkL=O;ogkjfo"k;%(------
lq0lw0 28@5 pØ0

17 LoHkkor% izÑfrrks;}SÑreUFkkRoa]-------------- 
lq0lw0 28@8 MYg.k

18 v= yktkrlhrSylekL=;ks xU/kk;Fkkla[;su 
okriSfÙkdandokrÜySf"edandfiÙkÜySf"edk }U}tk Ks;k%A 
lq0lw0 28@9 MYg.k

19 yktsR;k|fi i{kkUrjs.k;Fkkla[;a okrkfnxre~A lq0lw0 28@10 pØ0
20 eRdq.k% m³~x'k%A lq0lw0 28@12 pØ0
21 /;ke bZ"kRÑ".k%A lq0lw0 28@13 MYg.k
22 /;kea xU/kr`.ka] fdaok·friDos"Vdk(------- lq0lw0 28@13 pØ0 
23 /;ke bZ"kRÑ".k%-----dsafpr~ ^';kekdqM~dqedM~dq"Blo.kZ% fiÙknks"kr%A 

u náUrs u nw;Urs fHk"kd~ rku~ ifjotZ;sr~and** bfr ikBa iBfUr] 
O;k[;ku;fUr p] ^^';kek fiz;³~xq%] d³~dq"Ba lqo.kZ{khfjfu;kZl%A 
u náUrs ukfrrI;Urs] u nw;Urs u ifjrI;Urs fdarq ifjrkiek=;qäk 
HkofUr** bfrA l p fucU/ks"kq u n`';rs(;= rq n`';rs] r= 
xM~Mfjdkizokg%(rLekr~ iwoZ% ikBks U;k¸;%A lq0lw0 28@13 MYg.k

24 fufeÙka likZfnn'kZua]------lq0lw0 29@3 MYg.k
25 fufeÙka iw.kZdqEHkkfn-------lq0lw0 29@3 pØ0
26 ik[k¼"k½.Mk% dkfiydkn;%]------lq0lw0 29@5 MYg.k
27 ik[k¼"k½.Mk osnckákJeLFkk% lkSxrkn;%A lq0lw0 29@5 pØ0
28 :{ka yflrfoifjre~(fu"Vqja is'kyfoijhre~AA lq0lw0 29@9 pØ0
29 :{ka eS=hjfgra op%] fu"Vqja dBksjopue~A lq0lw0 29@8 MYg.k
30 lfU/kfnukfu nsoizsrdk;kZgkf.kA lq0lw0 29@19 MYg.k
31 lfU/kfnueekoL;kA lq0lw0 29@19 pØ0
32 mndqEHka p mndiw.kZ% dqEHk%(rnqä pjds ^^jRukuka iw.kZ dqEHkkuka** 

¼p0ba0v0 12@72½ bR;kfnA lq0lw0 29@27 pØ0 
33 mäa fg fufeÙkxzUFks ^^fpfdRldL; pkSjL; rFkSok/;;ukfFkZu%A 

iz'kLrks;fn n`';sr tykFksZ fjädks ?kV%** bfrA  lq0lw0 29@27 pØ0
34 ------v=ksndqEHk'kCnsu iw.kksZa fjDr'p ?kVks x`árs(---- 

lq0lw0 29@27 MYg.k
35 ------rs p Loy³~d`rk bfr vkysikfnuk ef.Mrk%---- 

lq0lw0 29@28 pØ0
36 dsfpnya³~Ñrk bfr dU;kfo'ks"k.ka onfUr%] vU;s----- 

lq0lw0 29@28 pØ0 vyadfjrk dU;k Hkw"k.korh dU;k----- 
lq0lw0 29@28 MYg.k

37 v{krk yktk%]--------lq0lw0 29@29 MYg.k
 v{kre~ v{kr;okfnA lq0lw0 29@29 pØ0
38 lqeu% iq"ie~A lq0lw0 29@29 pØ0
39 lqeu bfr 'kksHkuekulfeR;FkZ%] ^oS|L;* bfr 'ks"k%A lq0lw0 29@29 

MYg.k
40 ----mP;rs fg fufer'kkL=s ^^izFkea pjfr----ljLorh**

lq0lw0 29@41 45 pØ0
41 fufefÙk 'kqHkk'kqHklwpde~A lq0lw0 29@43 MYg.k
42 yXufefr d.VdknkS oL=kfnyXurkA lq0lw0 29@45 pØ0
43 HkXua dhydkfnHkXuopua-------lq0lw0 29@45 pØ0
  ^HkXu* bR;L; LFkkus dsfpr~ ^yXua* bfr iBfUr]---yXua oL=kfnl³~x% 

lq0lw0 29@45 MYg.k
44 nkSeZuL;a fpÙkfopsf"Vre~A lq0lw0 29@45 MYg.k
45 vdY;k.kefi LoIua n`"V~ok r=So;% iqu%A

u l eksgknlk/;s"kq dekZ.;kjHkrs fHk"kd~AA p0 b0 5@46
46 lqIr% lu~ ldeygalpØokdku~ lai';snfi p tyk'k;ku~ euksKkuuA 

lq0 'kk0 4@73
47 l p LoIuks fj"V:iks euksogL=ksrlkefrcySfL=fHkjso nks"kS% iwfjrRokn~ 

n`';rsA  lq0lw0 29@45 pØ0
48 ;nqäa pjdsand ^euksogkuka nq"VRokíks"kSajfrcySfL=fHk%A lzksrlka 

nk#.kku~ LoIuku~ dkys i';fr nk#.ks* ¼p0b0v05@41½ bfrA
lq0lw0 29@67 pØ0

49 i´~psfUnz;kf.k Jks=knhfu] rs"kkeFkkZ% 'kCnkn;%]--------fo"k;xzg.kkHkkokr~A 
lq0lw0 30@2 MYg.k

50 i´~psfUnz;kFkkZ% 'kCnkn;%] rs"kq fo#)k izrhfrLrFkk rs"kkeU;FkkHkkoks 
foizfrifÙk%A lq0lw0 30@2 pØ0

51 fj"Va f}fo/kaandckáa Hkwrkfnxre~] vkUrja 'kjhjxre~A lq0lw0 30@2 pØ0
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52 r= oS|su izFkeeqifLFkra Hkwrkfnxreso ijh{;r bfr iwokZ/;k;suksäa] rnuq 
pkrqjx`gxrsukUrjxra ijh{k.kh;fefr vkrqjxrfj"VKkukFkZa i´~psfUnz;kFkZfoizfr
ifÙkj/;k;ks·fHk/kh;rsA  lq0lw0 30@2 pØ0 

53 'khya ekulks Hkko%] vU;s rq ^'khya lek/kku;qDra eu* bR;kp{krs(-------
lq0lw0 30@3 MYg.k

54 'khya eukso`fÙk%] 'khysu p euks y{;rs(------lq0lw0 30@3 pØ0
55 rnqäa pjds] ^^izÑfrfgZ tkfrizlDrk p dqyizlDrk p ns'kkuqikfruh p 

dkyuqikfruh p o;ksuqikfruh p izR;kRefu;rk p** ¼p0ba0v0 1½ bfrA 
lq0lw0 30@3 MYg.k

56 vu;ks% izÑfr% LoHkko%(lk p tkR;knhuqik/khu~ "kMis{krsA rnqäa pjdsand 
^^izÑfrtkZfrizläk p] dqyizläk p]----- ¼p0ba0v0 1@5½ lq0lw0 
30@3 pØ0

57 foÑfr% iquyZ{k.kfuferk p] y{;fuferk p] fufeÙkkuq:ik pA ¼p0ba0v0 
1@6½ lq0lw0 30@3 pØ0

58 vfr lqxfU/kokZ·dLekr~ ^lqxfU/kiz;ksxa fouk Hkofr* bfr 'ks"k%]------
 lq0lw0 30@10 MYg.k
59 lqxfU/ka okrhfr lqxfU/kxU/keq}gfr(^ok* xfrxU/ku;ks%] bR;L; okrhfr 

xU/kukFksZ:ie~A lq0lw0 30@10 pØ0
60 v"Vinkdkjkfefr lkfjdkdkje~A lq0lw0 30@19 pØ0
61 v"Vkin'kCnsu ys[kkfHk% dks"BlUrkufufeZra prqj³~xØhMukFkZaeqP;rsA 

lq0lw0 30@19 MYg.k
62 u dsoya o.kZizHkkPNk;kuka y{k.kHksn%] la[;kHksnks·I;fLr% rFkkfg]and 

prqfoZ/kks o.kZ%and xkSj%] d`".k%] ';ke%] xkSj';ke bfr]---------lq0 lw0 
31@1 MYg.k

63 àhyZTtk] izHkk iwoksZäy{k.kk] Le`fr% iwokZuqHkwrLej.ka] /k`fr% fu;ekfRedk 
rqf"V% lUrks"k bR;FkZa%] Jh% deuh;rkA lq0lw0 31@4 MYg.k

64 dsfpr~ iBfUr] ^àhfJ;kS u';rks;L; rst vkst% Le`fr% izHkk%* bfr( 'ks"ka lea 
iBfUr] O;k[;ku;fUr p Jh/kua(rstks·= ps"Vky{k.ka 
cyefHk/kh;rs(vkstLrq 'kqDya ân;LFka /kkrq/kke%('kksHkk/kurstlka oSijhR;a 
okf"kZdefj"Va] Le`frcykfnfoi;Z;% "kk.ekfldefj"Ve~A 
lq0lw0 31@4 MYg.k

65 ;nqäa pjdsand ^^HkzqoksokZ;fn ok ewf/uZ lheUrkorZdku~ cgwu~A 
viwoZÑrku~ O;äku~ n`"V~ok ej.kekfn'ksr~** ¼p0b0v0 8½A lq0lw0 
31@10 pØ0

66 ,rnfj"Va LoLFkL; "kMªk=knkrqjL; f=jk=kUej.kk;A lq0lw0 31@10 MYg.k
67 HkzqoksokZ;fn ok ewf?uZ lhekUrkorZdku~ cgwuA viwokZuÑrku~ O;äku~ n`"V~ok 

ej.kekfn'ksr~A p0 ba0 8@67
68 vuU;ksinzoÑr bfr vuU;ksinzok% 'kksFkL;Soksinzok%] rS% Ñr%( 

'kksFkksinzokÜpk=ksäk% ^^Üokl% fiiklk nkSckZY;a Toj'NfnZjjkspd%A 
fgDdkfrlkjdklkÜp 'kksfFkua {ki;fUr fgA**¼fp0v0 23½ bfrA 
lq0lw0 31@19 pØ0

69 fdaok vU;ksinzor;k u Ñr% vuU;ksinzoÑr% LorU= bR;FkZ%A;LRo'kZ%ik.
Mqjksxk|qinzoÑr% l iknkfnxrks u fj"Ve~A lq0lw0 31@19 pØ0

70 v= {kkjikf.k%and ^Å?oZxkeh uja in~H;ke/kksxkeh eq[kkr~ fL=;e~A
mHk;a cfLrlatkr% 'kksFkks gfUr u la'k;%** bfrA
lq0lw0 31@9 pØ0

71 vijs rq ^vuU;ksinzoxr* bfr iBfaUr] v=kuU;% Lodh;ksinzo
mP;rs]--------lq0 lw0 31@19 MYg.k

72 vijs ^vkuuksinzoxr* bfr eU;Urs] r= ^iknkPNksQ vkuua
eq[keqinzoS% lg xr% izkIr%* bR;FkZ%A lq0 lw0 31@19 MYg.k

73 izÑrscZyknhu~ Hkkokuos{; Ñr mipkj% leksipkj%] 
rn~foijhrks fo"keksipkj% lq0lw0 31@30 MYg.k 

74 f=fo/ka ej.kaand ,deipkjÑre~] vija fu;rdeZtU;a] vija izkf.kLoHkkola
xra;Ùk|qxfu;rk;qoZ"kZ'krk|olkuHkoe~A lq0lw0 31@30 pØ0

75 rFkkfg] and;qfäO;ikJ;a ej.keqäa ^fo"kes.kksipkjs.k* bR;usu] nSoO;ikJ;a 
rq ej.ka and^deZfeÜp iqjkÑrS%* bR;usuksäa] LoHkkoknI;fuR;a thfora 
Hkorhfr ^vfuR;RokPp* bR;usuksP;rs] ,rsu f=gsrqda ej.keqäe~A 
lq0lw0 31@31 MYg.k

76 izsrk e`rizk.;UrjkoLFkfir`Hksnk%A lq0lw0 31@32 pØ0
77 izsrk% izkf.kuks foxfra izkIrk%(------ lq0lw0 31@32 MYg.k
78 Hkwrk% fi'kkpHksnk%A lq0lw0 31@32 pØ0
79 Hkwrk;ekuqpjk%]---- lq0lw0 31@32 MYg.k
80 fi'kkpk% fif'krk'kuk nso;ksu;%------- lq0lw0 31@32 MYg.k
81 j{kkafl jko.kkuqpjknhfu]---- lq0lw0 31@32 MYg.k
82 miliZfUr lehia xPNfUr--------- lq0lw0 31@32 MYg.k

83 miliZUrhR;= vkstksHk{k.kkfUork%A lq0lw0 31@32 pØ0
84 rk#.;s ds'k'eJqyksEuka p 'kqDyRoejh"Ve~A lq0lw0 32@3 MYg.k
85 fLFkjk.kka dfBukuka ds'k'eJqu[knUrfljkLuk;qlzksr%izHk`rhuka 

e`nqRoa dkseyRoefj"VfefrA lq0lw0 32@3 MYg.k
86 fLFkjk.kka dfBukukefLFknUrknhuke~A lq0lw0 32@3 pØ0
87 e`nwuka ekal'kksf.kresnkseTt'kqØukfHkân;;ÑRIyhgizHk`rhuka fLFkjRoa 

dkfBU;a foÑfrfjfrA lq0lw0 32@3 MYg.k 
e`nwukfefr ekalesnvknhuke~A lq0lw0 32@3 pØ0

88 lekØkUra jkf'k eqDRok iqu% iwoZeso Hkqäjkf'ka u{k=a ok;kfr
l% oØx%] iquÜpkuqxr ,oksÙkjs LFkkus·uqoØx%(---------
lq0lw0 32@4 MYg.k

89 iwoZjk'khxzg.ka xzgk.kka oØRoa] iqu% Lons'kxeus Lons'kkizkfIri;ZUra
xeueuqoØRoe~]-- lq0lw0 32@4 pØ0
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